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Abstract - The Khilafat Movement was a movement led by Indian Muslims in India during the British rule 

from 1919 to 1924. It was led by prominent Muslim leaders such as Maulana Muhammad Ali Jawahar and 

Shaukat Ali, known as the Ali Brothers, along with leaders such as Hakim Ajmal Khan and Abul Kalam Azad. 

The movement was a political campaign that protested the British government’s actions against the Ottoman 

Empire after World War I. The Ottoman Empire had been weakened by the Treaty of Sèvres and was facing 

regional changes. The aim of the movement was to restore the position and influence of the Caliph. The Caliph 

was the religious and political leader of Muslims who ruled the Ottoman Empire. As a Caliph, the Ottoman 

Sultan was regarded by Indian Muslims as the embodiment of Islamic unity. They were very concerned about 

the possible loss of power of the Caliphate and the hatred of the British towards Islam. The main goal of the 

movement was to prevent the Ottoman Empire from weakening and to keep the Caliph in power. Thus, the 

campaign’s aim was to exert pressure on the British government to achieve their goal.  Specifically, the 

demonstrators insisted that the Muslim holy sites remain governed by the Caliph and that an adequate amount 

of land be left to the Caliph after the war. M.K. Gandhi openly supported the Khilafat issue and included it 

among the various issues of non-cooperation movement. The movement finally ended when Mustafa 

Kemal Atatürk abolished the caliphate over all in 1924. 

 

IndexTerms - Ali Brothers, Caliph, Khilafat issue, Ottoman Empire. 

I. INTRODUCTION  

A Khilafat Committee was formed in Bombay on March 20, 1919, to organize and coordinate the movement, in 

which the Ali Brothers and other leaders played an important role. Despite having started in 1919, the 

movement gained momentum after the signing of the Treaty of Sèvres in 1920, one of several treaties signed by 

the Central Powers following their defeat in the First World War. The Treaty of Sèvres, signed on 10 August 

1920, was an agreement between the Allied power and the Ottoman Empire. The treaty divided the territories of 

the Ottoman Empire and imposed harsh conditions on the Ottoman government, effectively marking the end of 

the Ottoman Empire. The treaty ordered Turkey to renounce all claims to Arab, Asian, and North African 

countries. A significant portion of Ottoman lands was ceded to France, the United Kingdom, Greece, and Italy. 

The treaty forced the Ottoman Empire to accept the division of its territories, which meant that the empire was 

forced to cede control of the entire Middle East to Britain and France, with some territories also being ceded to 

Greece and Italy. As a result of the treaty, the Ottoman Empire lost control of the Dardanelles Strait, which 

connected the Black Sea to the Mediterranean Sea and was designated as an international waterway. The treaty 

imposed restrictions on the military, air force, and navy. Certain clauses limited Turkey’s weapons production 

capacity, limiting the size of the army to 50,000. The treaty did not allow the Ottoman Empire to have an air 

force, and the navy was under strict control. The Ottoman economy was under Allied control. When Indian 

Muslims became aware of this situation in the Ottoman Empire, the first All-India Khilafat Conference was 

convened in Delhi, with Mahatma Gandhi as its inaugural president. From 1st to 3rd June 1920, the Central 

Khilafat Committee met in Allahabad, attended by numerous leaders of the Congress and the Khilafat 

Movement. During this conference, a strategy of non-cooperation with the government was announced, which 

included the cancellation of honors given by the government, the closure of the civil service, and the boycott of 

all government posts, including military and police post.  

The objective of this research paper is to present an account of the Khilafat movement that emerged in British-

ruled India. 
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II. DISCUSSION 

During a devastating time in India due to the Montague-Chelmsford Report and the Rowlatt Act, another 

significant issue emerged. For Muslims around the globe, the Sultan or monarch of Turkey/Ottoman Empire, 

served as the spiritual leader or Caliph of Islam. In World War I, the Central Powers, which included Germany, 

Austria-Hungary, Bulgaria, and the Ottoman Empire, fought against the Allied Powers, consisting of Great 

Britain, France, the Soviet Union, Romania, Japan, and the United States. When the Central Powers were 

defeated, the British began to take retaliatory measures against Turkey. In fact, the war concluded with the 

Armistice of Mudros in October 1918, which led to the temporary military occupation of Istanbul, the capital of 

the Ottoman Empire, by troops from the United Kingdom, France, and Italy. Ultimately, all powers of the 

Caliph were abolished, and the Ottoman Empire was divided. Witnessing the downfall of the Ottoman 

Caliphate, Indian Muslims launched a pan-Islamist political protest movement led by Shaukat Ali, Mohammad 

Ali Jawahar, Hakim Ajmal Khan, and Abul Kalam Azad to uphold the Ottoman Sultan's status as the Caliph of 

Islam. The Ali brothers, along with other Muslim figures like Dr. Mukhtar Ahmed Ansari, Rayees-Ul-

Muhajireen, Barrister Jan Muhammad Junejo, Hstrat Mohini, Maulana Abul Kalam Azad, and Hakim Ajmal 

Khan, convened a Khilafat conference to assert that the Khalif Sultan must retain control over sufficient 

provinces, especially Jazirat-ul-Arab, which encompasses Arabia, Syria, Iraq, and Palestine, ensuring these 

regions remains under Muslim authority. 

Khilafat Day was commemorated on October 17, 1919. Despite the British Prime Minister's assurance that the 

Ottoman Empire would not be destroyed, anticipating a potential breach of promise, a joint conference of 

Hindus and Muslims was convened. While M. K. Gandhi was conducting inquiries in Punjab, he received an 

invitation to participate in the conference in New Delhi on November 23, 1919. The invitation stated that the 

conference would discuss the betrayal of the Khilafat, and whether Hindus and Muslims should take part in 

peace celebrations. It was also noted that the topics of Khilafat and cow protection would be addressed during 

the meeting. However, Gandhi disapproved of this kind of political negotiation. He believed that a person 

consumed by selfishness is completely disconnected from Ahimsa. In reply to the invitation, Gandhi wrote a 

letter indicating that he would make every effort to attend the conference and suggested separating the Khilafat 

issue from the matter of cow protection. During the conference, he shared his views with Swami 

Shraddhananda, who was also present. Swami Shraddhananda valued Gandhi’s perspective and encouraged him 

to present it at the conference. Gandhi engaged in a conversation with Hakim Saheb and during the conference, 

he emphasized that the Khilafat issue and the cow issue ought to be addressed separately, with the discussions 

at the conference focused solely on the Khilafat issue. He argued that since the Khilafat question has a just and 

legitimate basis, Hindus are bound to stand with Muslims against this grave injustice of the government and in 

demanding redress for the injustice of the Khilafat. It is bad to raise the cow question in this context or to use 

this opportunity to reach an agreement with Muslims. It would be a different and quite pleasant matter and a 

great achievement for them, if Muslims, of their own free will, out of respect for the religious feelings of 

Hindus and out of a sense of duty towards them as neighbours and children of the same soil, stopped cow 

slaughter. 

Gandhi believed that the movement was entirely just as it was found that British Prime Minister Lloyd George 

had violated his promise, as efforts were made to establish a Christian power as the Caliph of Islam by 

dismembering the Ottoman Empire. Notably, the response from Indian Muslims and Hindus against the peace 

celebrations following World War I was driven by a valid cause. Some proposed that the Punjab issue should 

be associated with the Khilafat issue. However, Gandhi rejected this idea on logical grounds, arguing that since 

the Khilafat issue was directly connected to the terms of peace, it would be a serious mistake for people to 

conflate it with local matters. 

Prior to the conference, a resolution was proposed urging both Hindus and Muslims to adopt the Swadeshi vow 

and to boycott foreign products. Maulana Hasrat Mohini rejected this idea. He sought to take action against the 

British and instead, a counter-suggestion was introduced to boycott British goods as much as possible. Gandhi 

highlighted the flaws in Hasrat Saheb’s suggestion, stating that it contradicted the principle of non-violence. 

When Gandhi conveyed his interpretation of non-violence during the conference, asserting that revenge had no 

place in it, his points strongly resonated with the audience, earning him the full backing of those on the stage. 

The conference ultimately resolved to cease all cooperation with the Government. In 1920, the Khilafat 

Manifesto was released, formally demanding that the British protect the Caliphate. Gandhi declared that he 

would initiate the non-cooperation movement if the peace treaty terms with Turkey were deemed unsatisfactory 

to Indian Muslims. On March 19, 1920, Khilafat Day was commemorated once again. In May 1920, the terms 
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of the peace treaty were revealed to the public, which negatively impacted Turkey due to the disintegration of 

the Ottoman Empire. In June 1920, an all-party conference took place in Allahabad, solidifying the agenda for 

the non-cooperation movement. Consequently, the Khilafat leaders, together with the Indian National Congress, 

began advocating for both the Khilafat issue and Swaraj, marking the first nationwide campaign against British 

rule. When the Khilafat committee instructed all Muslims to refrain from interacting with the police and armed 

forces and to withhold tax payments, the Ali brothers were detained on charges of sedition in 1921 and 

remained in prison until the conclusion of the movement. 

The Khilafat Movement, a political initiative led by Indian Muslims, was most of all finished by the years 

1922–1924. The initiative lost momentum when Mustafa Kemal Atatürk ousted the Greeks from Western Asia 

Minor in 1922 and removed the Turkish Sultan Mehmed VI from power that same year. The Treaty of 

Lausanne, which was enacted in 1923, concluded World War I by officially acknowledging the boundaries of 

the Republic of Turkey and establishing the relationship between Turkey and the Allied nations. It effectively 

dissolved the Ottoman Empire and set the stage for the creation of modern Turkey. In summary, the aims of the 

movement became obsolete following Turkey's shift towards secularism and the dismantling of the Caliphate 

by Mustafa Kemal Atatürk, leading to the movement's eventual disintegration in 1924. 

III. CONCLUSIONS 

The Khilafat issue created a chance for Hindus and Muslims to come together. At that time, it was crucial for 

the success of the Indian independence movement and for India to attain freedom. Gandhi repeatedly 

emphasized the necessity of Hindu-Muslim unity, deeming it vital for India’s advancement and liberation. He 

felt that even independence would be partial without genuine unity. For Gandhi, the Khilafat issue represented 

an occasion to bring Hindus and Muslims together in their struggle against the enormous colonial empire. 

Gandhi associated the Non-Cooperation Movement with the Khilafat Movement, aiming to rally Hindus and 

Muslims against British domination. The Khilafat Movement and the Non-Cooperation Movement signified the 

start of a new chapter in the Indian national movement under Mahatma Gandhi’s guidance. In fact, it was the 

Khilafat that connected Gandhi to the Muslim population of India. Gandhi supported the Khilafat Movement to 

obtain Muslim backing for Swaraj. The Khilafat Issue initiated a fresh phase of Hindu-Muslim collaboration, 

employing non-violent cooperative movements for the first time in India. Thus, a new era of Hindu-Muslim 

cooperation began. Slogans of “Hindu-Muslim ki jai” and “Hindu-Muslim ek hai” filled the atmosphere. It was 

certainly a record-breaking effort at unity. Although the Khilafat Issue was not directly tied to Indian politics, 

the Khilafat leaders were eager to secure Hindu support. Gandhi perceived it as a chance to unite Hindus and 

Muslims against the British. Until May 1920, despite his backing of the Khilafat Issue and presiding over 

theAll-India Khilafat Conference, Gandhi maintained a moderate stance. However, in May 1920, the release of 

the “Treaty of Sèvres” and “Hunter Committee Report” regarding the “JallianwalaBagh Massacre” incensed 

Indians, leading Gandhi to overtly support the Khilafat Issue. 
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